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THE PAROUSIA, by James Stuart Russell

YOUTUBE LINK
FOREWORD BY ED STEVENS

The word “Parousia” (par-oo-see-ah) is not a household word, but 
students of endtime prophecy know it is a reference to the Second Coming 
of Christ.  It comes from two Greek words (“para” beside, and “ousia” state 
of being) and literally means “to be beside” (present with someone).  It came 
to be a more specific reference to important people coming for an extended 
(but not long-term) visit to one of their subject territories (a “visitation”).  It 
can refer either to the initial arrival or the afterward presence.  It is used in 
the New Testament almost exclusively of Christ’s Second Coming.  

Russell examines every significant New Testament text about Christ’s 
return, to see when it would occur and what it would be like.  Since he 
believed the Second Coming occurred in the first century at the destruction 
of Jerusalem in AD 70, his view is labeled “Preterist.”  

The word “Preterist” is another prophetic term with which many are 
unfamiliar.  According to Webster’s Unabridged Dictionary, a Preterist is 
“a theologian who believes the prophecies of the Apocalypse have already 
been fulfilled.”  A Preterist is the opposite of a Futurist.  Futurists teach that 
the three major endtime events (parousia, resurrection, judgment) are still 
future in fulfillment, whereas Preterists teach these events have already been 
fulfilled.  Some may wonder what difference it makes?  

Everything crucial to Christianity is at risk.  The Deity of Christ, the 
integrity of the apostles and prophets, and the inspiration of the New 
Testament is at stake.  How so?

Jesus and the NT writers repeatedly make time-restricted predictions 
about His return and the other endtime events.  They do not merely suggest 
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that Christ’s Parousia might occur in their lifetime, they unequivocally 
affirm it.

Liberals, skeptics, and Jewish/Islamic critics use those “time statements” 
to discredit Jesus and the New Testament.  Inspired men cannot make 
mistakes.  Since Jesus and the NT writers predicted Christ’s return to occur in 
their lifetime, and it supposedly didn’t happen, they assume Jesus and the NT 
writers were mistaken.  Indeed, if we cannot trust their prophetic utterances, 
we cannot trust anything else they say.  Christianity is totally discredited if 
those predictions failed to materialize exactly as they prophesied.  

You might wonder what these “time texts” are?  Matthew 16:27-28 is 
a good example.  This book deals with every one of them.  They were not 
mistaken when they predicted Christ’s return in their lifetime.  It really 
occurred, at AD 70.  

Theologians who study endtime prophecy consider Russell’s book a 
classic defense of the Preterist view.  It is this book, more than any other 
during the past 125 years, which has moved so many toward Preterism.  

Many in the Reformed faith (e.g., R. C. Sproul, Sr., David Chilton, Gary 
DeMar, Ken Gentry, Gary North, Jim Jordan, et al) credit Russell’s book as 
having a significant impact on their eschatological views.  R. C. Sproul, Sr. 
says he looks favorably at Preterism because it is the only view of prophecy 
which effectively counters the liberal-skeptic-critic attack.  He has written 
much to recommend Russell’s book and encourage the spread of Preterism, 
even though he does not go as far as Russell does.  In his Foreword to the 
1999 Baker Books reprint of The Parousia (pp. ix-x), Sproul says:

Russell’s work is valuable chiefly for his analysis of the timeframe 
references of New Testament prophecy and his understanding of the main 
reference to the parousia.  ...Russell’s book has forced me to take the events 
surrounding the destruction of Jerusalem far more seriously than before, to 
open my eyes to the radical significance of this event in redemptive history.  
It vindicates the apostolic hope and prediction of our Lord’s close-at hand 
coming in judgment....  I can never read the New Testament again the same 
way I read it before reading The Parousia.

Until this book appeared in 1878, Preterism had little systemization.  
This book began that process, and remains one of the most consistent and 
comprehensive explanations of Preterism available.  The Preterist view 
flourished in Germany and Britain.  But America, still recovering from civil 
war, took little notice.  In global terms, its impact is still marginal, but it has 
seen significant growth in the past ten years, and the Internet is one of the 
big factors stimulating that.  What the Gutenberg printing press did for the 
Protestant reformation, the Internet did for the Preterist reformation. 
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The Internet is the perfect place to publish helpful material like this.  One 

of the first books to be posted on Preterist websites was Russell’s Parousia.  
Even though the electronic version has had many readers in the short five 
years it has been available, it has not diminished demand for printed copies. 
This book is destined to remain a Preterist classic.

Russell did a remarkable job of interpretation compared to previous 
centuries.  He pointed the way in a number of areas that we are only just 
now beginning to develop further.  He devoted over 170 pages to the book 
of Revelation.  One of his best statements is there.  He uses the  “time” 
statements in the first three verses of Revelation to show how crucial the 
date of writing is to the interpretation of the book:

It may truly be said that the key has all the while hung by the door, 
plainly visible to every one who had eyes to see; yet men have tried to pick 
the lock, or force the door, or climb up some other way, rather than avail 
themselves of so simple and ready a way of admission as to use the key made 
and provided for them. (Parousia, p. 367)

Russell leaves no excuses for Futurism.  His survey of all the “Parousia” 
(second coming) references is a tour de force in Preterist exegesis.  This book 
was the first wave of what has become a whole storm of books defending the 
AD 70 fulfillment of endtime prophecy.  

Futurists and Partial Preterists for too long have hidden behind the 
excuse of wanting explicit “time indicators” before assigning a text to AD 
70.  Russell and modern Preterists have exhaustively shown that all NT 
endtime texts have first century “audience relevance” written all over them, 
which functions as an implicit time indicator.  The New Testament was not 
written to us originally.  We are reading someone else’s mail.  The primary 
task of a Bible interpreter is to discover what the original author intended to 
communicate to his original audience, not just to ask what it “could” mean 
to us today.

THREE DIFFICULT TEXTS SIMPLIFIED
There are three scriptures which most partial preterists think are yet to 

be fulfilled:  Acts 1:11, 1 Cor. 15:20-57, and 1 Thess. 4:13-18.  Russell shows 
that an AD 70 fulfillment is the most consistent interpretation of these texts.  
However, he does not deal very much with Acts 1:11.  As a result, many 
Futurists and Partial Preterists have used this text to teach another major 
return of Christ still in the future.  Modern Preterists have now shown that 
these three texts contain implicit time indicators and contextual clues which 
connect them inseparably to the Parousia and final consummation in AD 
70.  For a fuller explanation of these three texts from a Preterist perspective, 
see the three books written by this author (Stevens Response To Gentry, 
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4
Questions About The Afterlife, and Expectations Demand A Rapture).  

In those books, we deal especially with the typological imagery of 
Christ’s ascension into the cloud-filled heavenly Holy of Holies to present 
His own blood to make final atonement, and His “second appearance” back 
out of the heavenly temple to announce atonement to His anxiously waiting 
saints.  The Acts 1:11 reference to the return of Christ is easy to apply to 
AD 70 when we realize it is speaking of the reverse of the visible ascent of 
Christ in Theophany form.  His descent would follow the same Theophany 
pattern as His ascent, meaning that it would be visible like His departure.  
He ascended visibly with clouds and angels in the presence of a few disciples, 
and the two angels (Acts 1:10-11) promised that He would descend visibly 
“in like manner” in that same Theophany pattern to only those disciples 
whom He wished to see it.  Both the going away and the return were “cloud 
comings” (Theophanies) accompanied by angels.  He left the same way He 
would return (in clouds with the angels) to appear to his anxiously waiting 
disciples (“How long, O Lord?”  and “O, our Lord, come!”).  They expected 
His return before all of that generation died.  Some of them were promised 
to remain alive until His return, and that they would literally “see” it before 
they all died (Matt. 16:27-28 and John 21:22f).  

Even some partial preterists (e.g. Kenneth Gentry in his book, Before 
Jerusalem Fell) have agreed that Rev. 1:7 (which mentions a “cloud coming” 
or Theophany which “every eye would see”) was fulfilled in AD 70.  Since 
most expositors connect Rev. 1:7 with Acts 1:11, it seems reasonable to 
assign both Rev. 1:7 and Acts 1:11 to the visible Theophany that was seen by 
the Jewish people just before the war in AD 66.  Notice what R. C. Sproul, Sr. 
said about the angelic appearances in the sky in AD 66 and its connection 
to Rev. 1:7 –

“…the Old Testament prophets, when speaking of a real historical 
visitation of God in judgment upon cities and nations, used exactly this 
kind of language in a metaphorical way to describe that coming of divine 
judgment....  As some 19th century scholars...Jonathan Edwards...B. B. 
Warfield and others have suggested, what Jesus is talking about here on the 
Mount of Olives [Matt. 24:3] ...is the end of the Jewish age.  And that the 
coming that he’s talking about, and that he’s warning these contemporaries 
about over and over again… that was coming on that generation…was the 
judgment of God that was coming on Jerusalem and the temple in the year 
70 AD....  Was Jesus visible?  Did “every eye see him” [Rev. 1:7] and all of 
that?  No.  Although, one of the weirdest passages you ever read in ancient 
history is the paragraph that is found in Josephus [Wars, Bk 6, Ch 5, Sect. 
3].  I quote it in my book [The Last Days According to Jesus, p. 124]…  

https://youtu.be/34MOsjMrML0
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After talking about some remarkable, astonishing celestial events that some 
people had reported, he said, “Besides these a few days after that feast, on the 
one-and-twentieth day of the month Artemisius ...before the setting of the 
sun, chariots and troops of soldiers in their armor were seen running about 
among the clouds....”  ...The overwhelming testimony of the contemporaries 
(and he was there as an eyewitness) was that people did see something in the 
clouds.  And what is it they saw?  They saw chariots.  Is that the first time the 
chariot throne of God is seen in the clouds over Palestine?  What took Elijah 
to heaven?  What were the whirling merkabahs [chariots] Ezekiel beheld?  
Was not the basic symbol in the Old Testament of the movable judgment 
throne of God, his chariots of fire?  And here we have the testimony of many, 
many people saying they saw these chariots running about the clouds right 
before the end of Jerusalem.  ...It lends credence to the further application 
of Jesus’ predictions of what would come in this judgment of the nation of 
Israel and of the city of Jerusalem...”  [R. C. Sproul, Sr.  “Last Days Madness” 
speech, 1999 Ligonier Ministries National Conference in Orlando.  Bracketed 
material inserted by the author of this Foreword.]

Eusebius (Ecclesiastical History, Bk 3, Ch 8, Section 5) quotes this same 
material from Josephus, and Tacitus (Histories, Book 5, “About The Jews”) 
alludes to the same events.  Sproul’s comments stimulate several thoughts.  
If Rev. 1:7 was fulfilled by the appearance of angels and chariots in the sky 
at AD 66, and if Acts 1:11 is speaking of the same judgment coming (or 
cloud coming, Theophany) of Christ, then what text teaches a still future 
visible coming of Christ?  If the angelic armies literally seen in the clouds at 
AD 66 were the fulfillment of “every eye shall see Him” (Rev. 1:7) as Sproul 
has allowed as a possibility, then it was also the fulfillment of Acts 1:11!  In 
Matt 16:27-28, which R. C. Sproul, Sr. affirms is AD 70, it states that some 
of those disciples would not taste death until they saw Christ return.  It 
therefore seems logical that the visible coming of Christ at AD 66-70 which 
is mentioned in Matt. 16:27-28 must be the same coming dealt with in both 
Rev. 1:7 and Acts 1:11.  

The commander of the angelic hosts (Christ) was present with His 
angelic armies on that occasion (AD 66), just like Rev. 19:11-21 pictures for 
us.  This was the visible return of Christ with His angels to judge His enemies 
and reward His saints, as both Rev. 1:7 and Acts 1:11 had predicted.  Matt. 
24:29-31 and Luke 21:25-28 also indicated there would be visible “signs” 
accompanying the return of Christ with His angels to raise the dead out of 
Hades, perform the judgment, and reward His faithful saints.  This fulfills 
the “in like manner” terms of the Acts 1:11 text.  Both Rev. 1:7 and Acts 1:11 
fit the Matt. 16:27-28 “visibility” pattern.
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It is also clear from the similarities between 1 Cor. 15 and 1 Thess. 4 

that these two “parousia” texts are speaking of the same AD 70 return of 
Christ.  Since both texts state that the resurrection will occur in connection 
with the “parousia” (1 Cor. 15:23; 1 Thess. 4:15-17), and since the NT does 
not distinguish between two different parousias separated by thousands of 
years, and since this parousia is said to occur in the lifetime of some who 
would “live and remain” until it occurred (1 Cor. 15:51; 1 Thess. 4:15), then 
it is clear that these two texts were fulfilled in AD 70.  This forces some 
adjustment in our concepts about the nature of fulfillment once we get 
the time of fulfillment straightened out.  All three of these difficult second 
coming texts have been explained from a consistent AD 70 fulfillment.  This 
leaves partial preterists nowhere to hide.  We can thank Russell for pointing 
the way toward this approach to these three texts.

A LITERAL RAPTURE
Another area in which Russell greatly served the interests of future 

generations was the rapture.  Four other scholars within a generation of 
Russell also taught the idea of a literal rapture in AD 70 (Milton S. Terry, 
E. Hampden-Cook, Richard Weymouth, and William S. Urmy).  There are 
minor differences in the way each of these men described it, but all agreed 
there was a removal of some true Christians in connection with the return 
of Christ in AD 70.  Modern advocates of a literal AD 70 rapture (such as 
Garrett Brown, Walt Hibbard, Arthur Melanson, Ian Harding, Ed Stevens, 
and others) go further to assert that all true Christians (and nothing but true 
Christians) alive at the time of the destruction of Jerusalem were “snatched 
away” to be with Christ in the spiritual realm.  Russell suggested that only 
some Christians were caught up – a “partial rapture” with the sleepers or 
unwatchful Christians left on earth.  But it seems from Jesus’ sharp criticism 
of that group in Matthew 25 (and in the book of Revelation) that the sleepers 
or unwatchful were not true Christians.  The tribulation and apostasy 
eliminated the insincere.  By the time of the rapture the only watchful, 
awake, and “worthy ones” were the true Christians.  There would have been 
few (if any) pretenders and “mere professing Christians.”  So in either view, 
the group of saints actually raptured is basically the same, whether we see it 
as only the watchful Christians, or as true Christians only.

The arguments we all use to establish the necessity of a literal rapture 
in AD 70 are exactly the same.  The strongest arguments are the Biblical 
“expectation statements.”  Scripture alone is our standard, not scripture plus 
history, tradition or anything else.  The only authoritative material that we 
can use to make any final decisions about what did or did not occur in AD 
70 is the Bible.  If it says the Parousia was going to occur in AD 70, that 
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should be enough.  We shouldn’t have to be convinced by history or any 
external arguments.  If the text of scripture says something is going to occur 
within a certain time frame, then we are bound to believe it, regardless of 
whether we can find external historical or traditional support for it, and 
regardless of whether our credulity is stretched to the breaking point.  The 
same thing happened in the field of archaeology in regard to the Hittites 
and Darius the Mede.  The Bible was the only evidence we had for the 
existence of these people for a long time, yet that did not make advocates 
of sola scriptura doubt the veracity of the Bible.  So for sincere believers, 
the question boils down to this:  What did the NT writers believe, teach, 
and expect to see, hear, and experience at the Parousia?  Did they expect to 
experience the Parousia in any conscious way?  Did they expect to “know” 
it had occurred afterwards?  Or did they expect it to happen totally in the 
invisible realm without being consciously aware of it in any way?  It is these 
Biblical “expectation statements” that also need to be examined, not just the 
“time statements.”  

We Preterists have pressed Futurists with the “time statements,” and 
rightly so, because they are “sola scriptura” arguments.  They are Biblical 
statements that need to be dealt with.  So are the “expectation statements.”  
What the “time statements” do for Preterism in general, the “expectation 
statements” do for the rapture view in particular.  The time statements nail 
down the “time” of the parousia and its related events, while the expectation 
statements reveal the content and “nature” of those events in the experience 
of the Church.  

Just because the Parousia may not have been validated historically in 
the way some might have preferred, it never stopped us from seeing it as a 
fulfilled “fact.”  The “time statements” forced us to believe that it must have 
occurred, regardless of a lack of historical confirmation.  Even if we are 
unable to find external historical proof for a literal rapture in AD 70, it does 
not invalidate the Bible’s affirmation of it.  Our concern is simply, “What 
does Scripture actually teach?”  

Rapture advocates have been accused of teaching a rapture based only 
on external historical “arguments from silence.”  Not so!  Scripture is the 
driving force.  The expectation statements are Biblical arguments, just 
like the time statements.  The time statements help establish the time of 
fulfillment, while the expectation statements help determine the nature of 
fulfillment.  As you study the following list of Biblical passages, find the 
answers to these two questions:  (1) What does Jesus say is actually going to 
be seen and experienced by His saints at the Parousia?  (2) What do the NT 
writers and pre-70 Christians indicate that they were expecting to actually 
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see and experience at the Parousia? (Matt. 16:27-28; 19:28; 24:31; John 14:2-
3; 1 Cor. 15:51-54; 2 Cor. 5:1-4; Phil. 3:20-21; 1 Thess. 4:15-17; 2 Thess. 1:6-
10; 2:1; and 1 Jn. 3:2).  These texts show clearly what the first century Church 
expected to experience at the Parousia.

Paul said that when Christ would come to cast His enemies “away 
from His presence” and gather His saints (2 Thess. 1:6–2:1), that the saints 
would “marvel at Him” in His presence and in the presence of all who have 
believed, and Christ would be glorified by their collective presence with 
Him “on that day.”  That doesn’t sound like a very silent occasion to me.  
Did they fail to “recognize the time of His visitation” and remain silent (as 
if it had not occurred).  They should have been celebrating and proclaiming 
the fulfillment of His Parousia (if they were still around).  There is a strange 
silence here, at the very time when we would have expected anything but 
silence, when they said they would be marveling at Christ in His presence.  
Their silence does not match their expectations, unless they were doing 
those things in the heavenly realm (no longer on the earthly scene).  

If all living Christians remained on earth after AD 70, why didn’t some 
of those who saw these incredible events in AD 70 say something about it?  
Why the silence, if they were still around?  Russell and the other four scholars 
mentioned above proposed the literal rapture to explain that silence.  Silence 
is not a significant argument all by itself.  But as Sherlock Holmes would 
agree in the case of the dog that didn’t bark when a supposed outsider broke 
in, sometimes silence is significant, especially when the circumstances would 
force us to expect otherwise.  Expectations demand our attention even in the 
case of silence, if the Bible clearly teaches us to expect something other than 
silence.  And it does.  

For more indepth studies of the rapture at the parousia in AD 66-70, 
see this author’s book entitled, Expectations Demand A Rapture, and the 
excellent series of articles written by Ian Harding.  

THE MILLENNIUM
Russell was uncomfortable with any view of the Millennium which ended 

at AD 70 (p. 514).  He considered such a short duration of the millennium 
(40 years or less) to be “so violent and unnatural that we cannot hesitate to 
reject it” (p. 514).  He suggested the millennium only began at AD 70 with a 
limited “first” resurrection and judgment (of the righteous only), and is still 
ongoing in history and moving toward a yet future final resurrection and 
judgment of the rest of the dead (the wicked only – p. 518).  It seemed to him 
that the Millennium was “introduced parenthetically” as an exception to the 
AD 70 time limits of the rest of the book (p. 514).  

He noted that some people (such as myself) consider the idea of a 
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Millennium after AD 70 as challenging the imminent time indicators 
throughout the book of Revelation.  We would prefer a 40-year millennium 
(AD 30-70) which stays within those time limits.

Russell places a flashback to AD 70 at the end of the Millennium (Rev. 
20:10), so that the white throne judgment in Rev. 20:11ff takes place in AD 
70.  Preterists who take the 40-year approach cannot disallow his flashback, 
since we insert one at the beginning of the millennium.  

Russell’s millennium interpretation deserves careful consideration.  He 
acknowledged his understanding of it might not be perfect, and held out the 
hope that succeeding generations “will soon correct what is proved to be 
erroneous, and confirm what is shown to be right.” (p. 535)

In conclusion, I have to repeat how impressed I am with Russell’s exegetical 
work here.  Many thousands of Bible students all over the world have been, 
and will continue to be, blessed by this book.  We send this reprint forth 
with strong encouragement to seriously and objectively consider everything 
he has to say, and to “search the Scriptures daily to see whether these things 
are so.” (Acts 17:11)

Edward E. Stevens
Bradford, Pennsylvania
July, 2003

Preterist Archives

https://preteristarchives.org/
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The Parousia, YouTube Playlist

https://www.youtube.com/watch?v=_k1ybkt69-E&list=PLxUCCNlXtFtkV817pEMdgnH1ZklTG6oSg
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